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Abstract

The refutation and disregard of the influence of religion in politics has impli-
cations for national integration. The last few decades have witnessed the emer-
gence of contemporary Islamic movements and trends in the Muslim world. One
of the most effective and influential political thinkers of Islamism is Sayyid Qutb,
a leading member of the Egyptian Muslim Brotherhood in the 1950’s and 1960's
and theorist of violent Jihad. As the father of modern Islamic fundamentalism, his
ideas provide a framework and ideological foundation for many Islamic groups,
like al-Qaeda, Boko Haram and the ISIS, around the world. While there are cases
where political elites manipulate religion to mobilize support and further nar-
row political interests, it is erroneous and dangerous for policy to continue to
perceive religion as incapable on its own to generate divisions in a society. This
paper examines the features of Political Islam in three main areas: cultural-ideo-
logical, political and socio-economic, from the perspective of Sayyid Qutb politi-
cal thought, and reflects on how these beliefs could impact on the dimensions
of national integration in Nigeria. The paper argues that Political Islam is incom-
patible with national integration and as such the future of national integration is
threatened in Nigeria.
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Introduction

Christianity, Islam and African Traditional Religion are the major religions in
Nigeria operating amid groups with diverse social, cultural, economic and po-
litical interests.? Islam is considered as one of the most widespread religions in
Nigeria. Nigeria houses one of the largest Muslim populations in the world and
consequently, has the attention of Saudi Arabia, Kuwait, Iran, Egypt and a few
others. In terms of geography, it accounts for about 70 percent of the old North-
ern region of the country and about 20 to 30 percent of the population of the
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southern regions. Culture, language, religion and ethnicity are among the fac-
tors that affect national integration.® The recent emphasis on ethnic militia as a
means of providing security to local communities further makes the prospects
of integration unlikely, not to talk of the calls for restructuring, for both genu-
ine and mischievous reasons, among some political elites in the country. One
of the most prominent reasons for the calls for restructuring is the fear of what
has been tagged the agenda to Islamize Nigeria. Internally, the issues of Sharia
law being adopted in several states in the Northern part of the country, the en-
during threat of Boko Haram,* and the recent Fulani herdsmen/farmers conflicts
that appear to go unchecked by the government® have made most Nigerians
apprehensive. Externally, the global menace of ISIS, Al Qaeda and other terrorist
groups help to increase the apprehension. Although less than one percent of the
Muslim population are consciously Wahhabi in their worldview, the destabiliz-
ing impact of these extremist movements has been felt around the world. Wah-
habis, adherents of the Wahhabi ideology, call Muslims, who have strayed from
‘true’ Islam, to return to the pristine and original teachings of Islam.” All major
and radical Islamic movements draw heavily from the Wahhabi thought that re-
flects puritanism, political expressions and extremism.?

Integration is a common concept in most discussions of Islam and Muslim
Identity.® With over 400 ethnic cleavages and a handful of religious groupings,
Nigeria is a plural society” that has survived several blows to its integration ef-
forts. In a multi-ethnic and multi-religious country like Nigeria, peace and unity
is crucial for stability, security and integration but this is currently being threat-
ened by deep ethnic sentiments and religious fanaticism that is eating away at
the fragile bond that has held the entity together since independence in 1960.
While it is the priority of every country to promote unity by building institutions
that de-emphasize diversity and reduce violent ethnic uprisings, the dynamics of
disintegration are increasing daily in Nigeria and the feelings of continuous exist-
ence as a single sovereign state is perceived by some as no longer beneficial to
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ordinary Nigerians” hence the calls for restructuring.

In pluralistic societies, civil religion is an expression of the basic cultural val-
ues that are respected and accepted by the entire population as well as a strategy
for shaping common values into an inclusive national character.”? National inte-
gration is central to unity, peaceful coexistence and harmony.” National integra-
tion does not imply similarity but a kind of unity in diversity but is the awareness
of a common identity among the citizens of a country regardless of differences
in ethnicity, religion, region and language. It is crucial to the development of any
meaningful nation for it to flourish, grow and develop.™

National integration is a process as well as a goal by which people living in
a particular territory, regardless of religious, ethnic or linguistic diversity, on the
basis of shared traditions, experiences, common history and values strive to live
together forever with honour and dignity.” It is a conscious process of creating
an interlocking and vertical relationship between and among separate nations,
after an understanding and reconciliation of the fundamental differences and
an establishment of an acceptable consensus.” Integration is a series of multi-
directional, inter-active processes in related but separate domains.” It implies the
insertion of a group or individual into an existing entity.’

National integration is about coming to the knowledge, belief and accept-
ance that the citizens have a common nationality.” Discourse about national in-
tegration in Nigeria tends to reveal a lack of interest in the processes and goals
of integration. This is not without reasons particularly among those groups who
feel excluded from political, social and economic benefits. Integration, accord-
ing to the Council of Europe, is a common framework of legal rights and active
participation in society on the basis of a minimum standard of income, education
and accommodation; freedom of choice of religious and political beliefs, cultural
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15 1. Vlyas, Mal-distribution and Poverty as factors in the Crisis of the Nigerian State, The Constitution: A Journal of Constitutional
DevelopmentVol. 1, No. 2, 1993, p. 1.
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International Migration and Immigrant Incorporation, Marco Martiniello and Jan Rath eds. Vol 1, Amsterdam: Amsterdam Univer-
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19 Echem, Lulu-Pokubo and Ejuh, The Role of Public Library.

BETWEEN A PHENOMENON AND MOVEMENT: BOKO HARAM, JIHADIST INSURGENCIES IN TWENTY-FIRST CENTURY NIGERIA 247



TTOJIUTYKOJIOTIA PETIMTWIE 6p. 2/2018 200 X1l POLITICS AND RELIGION - POLITOLOGIE DES RELIGIONS « N° 2/2018 Vol Xl

and sexual affiliation, within the framework of basic democratic rights and liber-
ties.? Integration involves bilateral communications, mutual contributions and
participation of all groups in the society with a view to enhancing accommoda-
tion, respect and tolerance.”

Religion in Nigeria, permeates all aspects of human existence and is per-
ceived both as a solution and problem to economic, moral and political challeng-
es. Sharia, one of the sources of Islamic legislation, was seen by some Muslims as
a solution to the moral decadence, economic decline, and failure of democracy
in Nigeria, given the wanton corruption of public office holders. It has been ob-
served that religious violence was kept in check during the military regimes until
1999 but with democracy which permits greater religious freedom, political and
economic tensions along religious lines have been on the increase in Nigeria.??
Amidst the several reasons for the challenges of national integration in Nigeria,
the inseparability of religion and politics is a recurrent decimal. This paper at-
tempts to show how this incongruity contributes to making cultural, political,
social and economic integration a herculean task in Nigeria in the light of political
Islam. It argues that any integration policy or programme that does not recog-
nize this incongruity is an inappropriate and inadequate approach to national
integration in Nigeria.

The Pluralist Model of Integration

Theoretically, several national integration models exist. The assimilation
model is founded on social integration and can be achieved through socializa-
tion and abandoning of socio-political, cultural loyalties of various small ethnic
groups with their willing absorption into the major/dominant group.?® The dif-
ferentialist model is based on the perception to curtail the acquaintances with
ethnic minorities, and conflicts are dealt with through the eradication of the eth-
nic minorities. The federalism model appreciates diversity within the federal
structure of the state and the federating units. The government of the federating
units and the central government are acknowledged as legitimate and supreme
establishments within respective jurisdictions. This model emphasizes unity in
diversity.”” The pluralist model involves having segregated cultural groups liv-
ing together without blending into one single political unit where one segment
dominates the power and controls state institutions and the state tries to accom-

N
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modate the interests of the main ethnic group.? Competition for power in Ni-
geria takes place largely within the framework of ethnic and religious divisions.
Religion in Nigeria is strongly linked with ethnic communities, serves as a viable
tool of social mobilization for political support and is a strong basis for individual
and collective identity. Although Nigeria is said to operate a Federal model of
integration, in practice it is the pluralist model of integration that tends to be a
more prominent feature. Pluralism is not the opposite of integration?” but the
unaddressed issues of plurality continue to fuel a growing political conscious-
ness and ethno-religious identity that always results in communal and societal
conflicts.?® Daba? argues that religious institutions can offer spiritual, psycho-
logical, physical and emotional refuge in providing a safe place for them to feel
comfortable amid a chaotic environment. Connor®® opines that religious organi-
zations provide opportunities for social interaction, learning new languages, un-
derstanding new cultures, obtaining job referrals, finding jobs and learning how
to survive in a different environment. Integration is the possibility of becoming a
citizen of a country and being able to choose in what ways to adapt, in what ways
to remain the same, how much you want to interact and how much you want
to withdraw.’” However, while religion can help integration in some contexts,
it can also hinder the process of integration in others.?? Religion has both posi-
tive and negative impartations in the process of integration.” Where the diverse
groups in a society cannot blend into one single political unit, and where one
group constantly dominates the other, national integration will remain a farce.
For this reason religious pluralism continues to make integration difficult more
so in the context of extremism. Political Islam represents an attempt to dominate
other religious and ethnic groups in a plural society, as a result it is incompatible
with national integration. When certain groups in a society are suppressed and
dominated it erodes their national integration consciousness which is vital in the
process of national integration. Mutual respect, religious freedom, religious har-
mony with interfaith dialogue, and accommodation are essential requirements
for furthering national integration.** Therefore, where these are absent the pro-
cess and goal of integration tend to suffer huge setbacks.

26 Erik Lundberg, A Pluralist State? Givil Society Organizations Access to the Swedish Policy Process 1964-2009, Orebro University, Swe-
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27 ThomasF. Pettigrew, “Integration and Pluralism’, in: Eliminating Racism: Perspectives in Social Psychology, P. Katz and D. Taylor, eds,
Springer, 1988.

28  Folarin, Olanrewaju, and Ajayi, Cultural Plurality, p. 81.

29  Daba, The Challenge of Religious Pluralism, p. 27.
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p.95.

32 Daba, The Challenge of Religious Pluralism, p. 28.

33 Connor, Immigrant Faith, p. 74.
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Methodology

The paper adopts a descriptive analysis and a qualitative method of data
collection. Data was collected largely from secondary sources like journal articles,
government reports, newspapers, books and relevant research reports. Data
collected is organized and discussed under concrete themes. We examine the
features of Islamism in three main areas: cultural-ideological, political and socio-
economic, from the perspective of Sayyid Qutb’s political thought, and show
how these beliefs impact on the various dimensions of national integration in
Nigeria. The ideas of Qutb are singled out for this study primarily because of Boko
Harams’ affiliation with his brand of Islamism.*

Features of Sayyid Qutb’s Political Islam

Political Islam is an ideology based on Islam but different from Islam despite
their claims of being similar.* The origin of Political Islam can be traced to the
reformist and radical ideas of Muhammed Ibn Abd al-Wahhab who, according
to Nassir,*” adhered to a very strict and literal understanding of Islam based on a
puritanical and unqualified reading of the sources of Islamic jurisprudence, called
‘Wahhabism'.

Islamism uses a certain version of Muslim doctrines, beliefs and values as
the foundation of the political structure that supporters of the ideology have
called the Islamic State (al-dawla al-islamiyya).* Sayyid Qutb was a leading mem-
ber of the Egyptian Muslim Brotherhood in the 1950’s and 1960’s and a theorist
of violent Jihad. As the father of modern Islamic fundamentalism the ideas of this
contemporary Islamist have greatly influenced fundamentalists like Osama Bin
Ladin.* Qutb’s contribution to Political Islam is the concept of Jahiliyya which
refers to the idea of taking violent Jihad to any society that fails to submit to
God’s rule as revealed in the Koran, specifically those Muslim societies that ad-
here to the capitalist and communist systems which are considered materialistic
and decadent.”

The founder of Boko Haram, Mohammed Yusuf in 2009 has stated that “all Is-
lamic scholars who undermine Ibn Taymiyya, Sayyid Qutb, Hassan al-Banna and
Osama Bin Laden are not authentic Islamic scholars”.# The features and charac-
teristics of Qutbs’ Political Islam can be understood from three (3) macro areas,

35 Boko Haram is an Islamic terrorist group in Nigeria that is seeking to establish an Islamic government.
36  AnaB.Soage, Introduction to Political Islam, Religon Compass, Vol. 3, No. 5, 2009, p. 887.

37 Mohammed Nassir, Concept and Emergence of Political Islam http://www.worde.org/wp-content/uploads/2011/06/mohamed-
nassir-article-Concept-and-Emergence-of-Political-Islam.pdf, 2011 (Accessed May 29, 2018)

38  Soage, Introduction to Political Islam, p. 887.

39  Sayed Khatab, The Political Thought of Sayyid Qutb: The Theory of Jahiliyyah, Routledge, 2006.

40  Sayyid Quth, Maalim fi'-tarig, Damascus, Dar Dimashq, 1964, p. 201.

41 Jacob Zenn, Nigerian al-Qaedaism, Current Trends in Islamic Ideology, \lol. 16, No. 1, 2014, p. 105.
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namely, the cultural-ideological, political and socio-economic areas.” This sec-
tion considers their main features.

Cultural-ldeological

Sayyid Qutb’s Political Islam holds that ideology and worldview are sources
of all change and transformation. Islamic religious belief therefore, is the only ab-
solute religion that can prevent human beings from anxiety, distortions, abuses
and degeneration and also lead humanity to truth.” The Islamic monotheism is
considered the theoretical background of the Islamic government which must
be implemented in society through the Sharia law. As a reaction to modernity’s
destabilizing forces and its overpowering social and moral insecurities, political
Islam displays hostility towards all forms of intellectualism, mysticism and sec-
tarianism within Islam and considers them heretic movements from un-Islamic
influences.* In order to lead humanity to the path of God, there is a need for an
Islamic Government as no other type of government can provide this leadership
for change.” Political Islam believes that an Islamic government is the only type
of government that can produce and guarantee societal harmony. For him, a true
Muslim is not supposed to adopt the customs of non-Muslims, nor be a friend to
non-Muslims and as such, any Muslim who makes himself an ally of non-Muslims
or heretical Muslims is to be considered an apostate.*

Political

Political Islam believes that religious and political laws of Islam are not sepa-
rate from each other because Islam is an indivisible whole.” Islamic government
therefore cuts across political, social and cultural affairs. Political and philosophi-
cal secularism have no place in the ideas of Qutb who disagrees strongly with the
separation of state and religion. Qutb argues that Islam “has not come to crawl in
the hearts and temples and be confined to preaching alone, but because it must
manifest in the social contexts, its main aim is to dominate legislation and the
establishment of socio-political structures and institutions™® made possible only
through an Islamic government. For him, the interaction of political power and

42 Yahya Z. Bouzarinejad and Elahe Marandi, Sayyid Quth and Political Islam: Islamic Government from the Perspective of Sayyid
Quth Journal of History Culture and Arts Research, Vol. 5, No. 4, 2016, p. 92.

43 Sayyid Quth, Islam and World Peace, Translated by Zine EI Abidin Qorbani and Seyyed Hadi Khosrowshahi, Tehran, Islamic Culture
Publication Office, 2012, p. 36.

44 El-Fadl, Khaled Abou, The Great Theft — Wrestling Islam from the Extremists, HarperCollins, 2005.

45 Sayyid Quth, Social Justice in Islam, Translated by Mohammed Ali Gerami and Seyed Hadi Khosrowshahi, Qom Institute of Boost-
ane-e-Ketab Center for Islamic Propagation Office of Qom Seminary, 2013, p. 382.

46  El-Fadl, Khaled Abou, The Great Theft — Wrestling Islam from the Extremists, 2005.

47 Quth, Social Justice in Islam, p. 31.

8 Sayyid Quth, Islam and Others, Translated by Mohammed Shirazi, Tehran, Abedi Press Association, 1971, pp. 82-89.
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civil power is based on three core principles: justice of the ruler, obedience of the
people and consultation between the rulers and the people.” In terms of foreign
relations and policy, the Islamic world should remain united, as Muslim nations
will never be able to remain separate and dispersed nor will they join the East or
West to fight Islam.*® Qutb®’ posits that Muslim nations have only one way which
is to form a bloc that is not affiliated with, but is independent of the East or West,
both of which trying to annihilate Islam through conspiracy and cooperation.
Preaching alone for Political Islam would not be enough to establish an Islamic
order, and so Jihad would be necessary to get this done.”

Socio-economic

Qutb believes that the lack of commitment to dealing with poverty and dep-
rivation, as well as the lack of realization of basic needs of living is what has led
to the failure of inner spiritual desires and faith in the hearts of Muslims.>* So for
Political Islam, the fundamental pillar of an Islamic government is a social justice
thatis comprehensive and inclusive, that seeks to encompass all facets of societal
life and that is based on human equiality. It puts a strong emphasis on the forma-
tion of an Islamic government and its close relationship with social justice.** This
social justice is not limited to economic dimensions alone; and legal and structur-
al regulations are not merely guarantees of its implementation. Qutb* believes
that the Islamic economic system in the Islamic government, while recognizing
the benefits of personal property in capitalism, destroys the corruptions that is
imposed on individual property by communism and finds a middle line, away
from the extremes of both, that is based on accurate and common human na-
ture. Although Islamic law provides for the equality of men and women under
the Islamic government, women must be dressed a certain way for honour and
dignity.’® For Qutb’ women have a right to work only within the home to bring
up children and care for the home, except when the men cannot handle the
financial burdens alone.”” Qutbs Political Islam holds that Islam is not opposed
to science but Islam must be the framework in which the science and human

49 Quth, Social Justice in Islam, p. 1571.

50  Bouzarinejad and Marandi, Sayyid Qutb and Political Islam, p. 101.

51 Sayyid Quth, Islam and World Peace, Translated by Zine EI Abidin Qorbani and Seyyed Hadi Khosrowshahi, Tehran, Islamic Culture
Publication Office, 2012, p. 91.

52 Sayyid Qutb, Fi zilal al-Qur'an, Beirut, Cairo, Dar al-shurug, 1982, pp. 1091-1434; Sayyid Qutb, Ma‘alim fi'-tariq, Damascus, Dar
Dimashq, 1964, p. 83.

53 Qutb, Social Justice in Islam, pp. 124-136.

54 Bouzarinejad and Marandi, Sayyid Qutb and Political Islam, p. 103.

55 Quth, Islam and World Peace, p. 229.

56 Quth, Islam and Others, pp. 116-118.

57 Qutb, Islam and World Peace, pp. 118-123.
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civilizations must be located.*® Therefore the value of creativity, innovation and
education in Islam must be only to the extent that they do not contradict the
laws of God.” It is for this reason that they reject all forms of western humanities,
philosophies and infrastructure.®®

Implications of Sayyid Qutb’s Political Islam for National Integration
in Nigeria

However, the ideas of Qutb are presented in absolute terms with little or no
room for compromise or accommodation of diversity. Integration is multidimen-
sional as it involves a complex weaving together of two or more dimensions at
any given time.?’ This section discusses the implication of political Islam on the
various dimensions of national integration in Nigeria.

Socio-economic Integration

National integration refers to a process of building just social units which
confer on every inhabitant a sense of belonging, a satisfactory level of participa-
tion in decision making and development and a chance to share from the re-
sources of the society commensurate with decent and acceptable living.®? On a
theoretical level, social integration indicates principles by which individuals are
bound to each other in the social space and it refers to relations among actors
and how they accept social rules. It is about making societies more equitable
and is the process of promoting the values, relations and institutions that enable
people to participate in social, economic and political life on the basis of equality
of rights and opportunity, equity and dignity.* It has to do with building institu-
tions that promote a society for all on the basis of social justice.® In Nigeria, social
interactions, relationships, marriages abound amidst its diverse heterogeneous
nature. As a result of this heterogeneity, there is mosaic of culture, food habits,

58  Sayyid Quth, The Future in the Lands of Islam, Translated by Seyed Ali Khamenei, Tehran, Islamic Culture Publications Office Pub-
lishing, 1994, pp. 122-124.

59 Quth, Sayyid, Fi Zalal al-Quran (In the Shade of the Quran), Viol. 1, Translated by Mustafa Khoramdel, Tehran, Ehsan Publication,
2014, pp. 25-27.

60  Quth, Social Justice in Islam, p. 346.

61  Erik Snel, Godfried Engberson and Arjen Leerkes, Transnational Involvement and Integration, Global Networks, Vol. 6 No. 3, 2006.

62 Muhammad N. Adeoye, Religion and National Integration in Nigeria A Paper Presented at the 2017 Conference on Islam in Nigeria
(COIN) Organized by the Islamic Welfare Foundation in Collaboration with the Department of Arabic and Islamic Studies, Univer-
sity of Ibadan held at the University of Ibadan 20-23 November, 2017, pp. 3-4.

63 Vida Beresnevigiiite, Dimensions of Social Integration: Appraisal of Theoretical Approaches, Ethnicity Studies, Vol. 1, No. 1, 2003,
p.97.

64 (lare Ferguson, Promoting Social Integration Report Commissioned by the United Nations Department of Economic and Social
Affairs (UNDESA) for the Expert Group Meeting on Promoting Social Integration, Helsinki, Finland, 8-10 July, 2008, www.gsdrc.
org/docs/open/se6.pdf (Accessed May 29, 2018), p. 3.

65  Ibid.
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dressing, religion, social customs and traditions. However, religious intolerance is
the greatest manifestation of a lack of social integration in Nigeria. As Usue® ob-
serves, marginalization, pervasive individualistic and ethnic interests manifest-
ing through conflicts over resource control, propagation of exclusive religious
ideologies and the practice of sectional and tribal politics have characterized the
Nigerian polity for several decades. Political Islam forbids close friendships or re-
lationships between Muslims and adherents of other religions. It considers any
practice or traditions outside of itself as not being compatible with Islam. As a
result, there is a violent attempt to rid its societies of diversity and produce a so-
ciety strictly based on Islamic beliefs and practices. In a country like Nigeria with
a complex mix of people from over 400 ethnic groups, classes, age, and religion,
the prospects of social integration are unlikely particularly considering the domi-
nation by one religion. The lack of tolerance manifests in communal tensions and
conflicts, violent displacements of people from their homes.

Cultural Integration

Multiculturalism holds that when people and societies are confident in and
feel secure about their own cultural identities, and their place in larger society,
more positive mutual attitudes will evolve but when these identities are threat-
ened, mutual hostility is inevitable.” Where groups are able to maintain their her-
itage and culture, while at the same time having contact with and participating in
the larger society along with other ethnocultural groups, there is a better chance
of achieving national integration.®® Although Islam itself is not homogenous,®
political Islam is not inclusive in nature and not accommodating of cultural diver-
sity. The hostility that Political Islam displays towards other cultures and all forms
of intellectualism, mysticism and sectarianism, as Fadl”® observes, works against
any attempt at national integration. Even within Islam, those whose practices
appear to accommodate western views, like mode of dressing, are considered
abominable. This lack of appreciation of different cultures and intolerance fuels
degeneration in the appreciation of issues of religious diversity in Nigeria.”” The
concept of identity is closely linked to the idea of culture given that identity is in-
fluenced greatly by culture.”? Cultural identity is influenced by factors such as reli-
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gion, ancestry, skin colour, language, class, education, profession, skill, family and
politics.”? The Arabic language as a universal means of communication is an indi-
cation of this non-inclusiveness. Integration is a dynamic, long-term and continu-
ous two way process of mutual accommodation.”” Language is very important
in community relations and so where people are forced to relate via particular
languages it affects the degree of integration that can be achieved on a cultural
level. While culture cannot be extrapolated from broader socio-economic and
structural forces at play,” shared identity and a sense of belonging are crucial for
unity in diversity. Most Nigerians define themselves first based on their religion
and ethnic group before identifying with the entity called Nigeria.” These strong
feelings have been criticized for being a result of prejudices, narrow-mindedness,
lack of knowledge of other cultures and religion. Integration is defined as a con-
dition identified with a set of vague symbols or variables, or as process identified
with an over-increasing degree of structural linkages between two or more parts
of a system or systems.”

Political Integration

National integration is the building of a nation-state, out of disparate socio-
economic religious, ethnic and geographical elements that translate the diffuse
and unorganized sentiments of nationalism, into the spirit of citizenship through
the creation of policy and programmes, that are in line with the citizenry.”® Politi-
cal Islam is to create or set up an Islamic government regardless of whether the
constituting units of that country or society share the same sentiments. Political
Islam encompasses all aspects of life and as such rejects secularismin clear terms.”
Political integration within a nation implies the establishment of a unified legal
framework, creating common institutions, developing a decision-making centre
and projecting a national identity.®’ It has to do with building a political com-
munity. While this term is often used to refer to a process where states delegate
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their sovereignty to a supranational entity®” we use it here to mean the forging
of a political community. Political Islam is cast in absolutes and is not compatible
with democracy in Nigeria. In a multi-religious country like Nigeria, the rule of
law, inclusion and equality are central to the survival of democracy.?? The rule of
law upholds individual rights such as freedom of association, religious freedom,
freedom of thought and expression, and where such rights are suppressed, as
will be the case within an Islamic state, security and stability cannot be guaran-
teed particularly in a plural society like Nigeria. While Political Islam points to the
failure of fiscal federalism, leadership, democratic process and civil society par-
ticipation in delivering a just society, what the alternative presents is not sustain-
able within the context of a multicultural and plural society like Nigeria. Several
states in Northern Nigeria have adopted Sharia law as the state law. This action
from inception has been controversial and problematic for national integration,
particularly, as Awofeso® observes, in the light of the current security trajecto-
ries of religious terrorism and insurgency as well as the Fulani herdsmen/farmers
crisis all supporting the conspiracy theories of a systematic attempt to Islamize
Nigeria. These societies are the same ones that are continually ridden with strife,
injustice and conflict. These events have created suspicion and tensions in sev-
eral states of the federation leaving many crying out for restructuring which to
them implies a separation of the North from the South. The controversies gener-
ated by the adoption of the Sharia Law have not resulted in its demise in Nigeria
rather more states have adopted the Islamic Law. While the Sharia system has
served to integrate Muslims in the Northern part of the country it has not had
an integrating role for Nigeria as a whole but has generated discontent, suspi-
cion and discrimination among non-Muslims.® The adoption of Sharia thus has
worked against the national integration of Nigeria. As Gilbert® rightly opines, the
enforcement of Sharia Law on non-Muslims violates their human rights. Political
Islam manifesting in the establishment of an Islamic government could lead to
the disintegration of the Nigerian State.®
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Conclusion

Religion plays a critical role in integration in multicultural and plural socie-
ties. Religion and politics are inseparable in Nigeria. Political Islam will polarize
Nigeria more than promoting integration. The core features of Political Islam are
in conflict with the dimensions of national integration. National integration is the
process of bringing diverse cultural and social groups into a single territorial unit
and the establishment of a national unity.?” Political Islam is not accommodating
and where one religion dominates the political, socio-economic and cultural life
of people in a multicultural and plural society, the process and goals of national
integration will be hindered. National unity is a prerequisite for success in every
nation, it guarantees a sense of national belonging regardless of political, ethnic
and religious inclinations. However, where diversity is sacrificed on the altar of
religion, people tend to lose their national consciousness and this is a vital in-
gredient of national integration. The religious values embraced by citizens of a
country are central to the life of a society given that religion provides answers to
fundamental issues of life, death, human value and the meaning of co-existence.
However religion can be destructive as well. Where religious freedom is impeded
in any way it can create tensions and destabilize any nation. Building shared val-
ues is always a challenge for pluralistic societies like Nigeria and any society with-
out shared values has a minimal chance at national integration as shared values
can contribute to shaping national identity rather than having national identity
shaped by ethnicity, religion or nationality.®
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Aopaaj Bunnamc

HEYCKJIABEHOCT NOJIUTUYKOI UCNTAMA CEMOA KYTBA U
HAUWOHAJHE UHTEIPALIVJE Y HUTEPUJN: BECKPUNTUBHA AHAJIN3A

CaxkeTak

Opbuvjarbe 1 3aHemapuvBarbe yTUL@ja penurvje Ha MONUTUKY UMa CBoje
UMNAVKaUuWje 3a HauuoHanHy MHTerpauujy. Nocnegmnx HEKONMKO Aekada cy
roKasare jayarbe CaBpeMeHVX UCNaMCKMX NOKPeTa 1 TpeHA0Ba y MyC/IMMaHCKOM
cgeTy. JefaH oA HajyTULAjHUUX UCNAMCKUX MONUTUYKKMX Mucaunauda je Cejug
KyT6, ncrakHytn unaH MycnmmaHcke 6pahe cpeguHOM NpoLnor Beka 1 ayTop
KOju je MOCTaBMO TeOpujcKe OCHOBE HACWUMHOr Lixada. Kao oTau mogepHor
MyCNUMaHCKor dyHaameHTanM3ma, Heroee upaeje npefcTaB/bajy OKBUP W
NOEONOoLLKE OCHOBE MHOIMMX MCNIAaMCKNX Ipyna, Kao wro cy An Kanga, boko Xapam
n Ncnamcka gpasa. Mako nma cnydajesa y KojuMa NoAUTUYKE efninTe KopUcTe
penvrvjy y uwby 3agobujarba nogpluke 3a CBOje MHTepece, MOrpeLlHo je 1
OMacHO NOCMaTPaTh Pennrujy Kao HecnocobHy a yTuye Ha nogene y ApyLiTsy.
OBaj unaHak aHanu3vpa KapakTepucTuke MOAMTUYKOr Mcnama y Tpu obnacTu:
KY/JITYPHO-UAEO0NOLWKOj, MONNTUYKOj U APYLUITBEHO-eKOHOMCKO], 13 NepcrneKkTBe
nonutnuke mncnu Cejuaa Kytba v ykasyje Kako oBa BepoBaha MOry fia yTu4y Ha
npouec HauMoHasnHe nHTerpauuje y Hurepuju. AprymeHT aytopa jecte Taj Aia je
MONNTUYKN UCamM HeKomnaTbunaH ca HauMoHanHOM MHTEerpaumnjom 1 aa je y
TOM CMMCITY OBaj Npouec y Hurepumju yrpoxeH of cTpaHe NoAnTMYKOr nciama.

KmbyuHe peun: nonvtnuky Mcnam, HauuoHanHa MHTerpauuja, penuruja,
Hurepuja, nonutnka
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